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Utrecht at a Crossroads:
Religious affiliations in
a sixteenth century Netherlandish city*

The quest for Christianity

In this paper T should like to show, by taking Utrecht as an example, that the
development of denominations was a gradual process in the sixteenth century
Netherlands, with distinctions only slowly emerging. It is only towards the end of
the century that we can begin to talk of clear-cut denominations.- Until then the
demarcation lines between the various affiliations are rather transparent and fluid,
not rigid or dogmatic.! In the town of Utrecht this shaping of denominations took
place with very little excessive fanaticism, although of course at the critical mo-
ments pressure groups were at hand, as was the case with the iconoclasms, in
Utrecht in 1566, 1579 and 1580, and with the ensuing alteration in 1580, when
the reformed church was being favoured and public catholic worship forbidden. In
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(act, it will be shown that in Utrecht throughout the sixteenth century there
exinted a strong, steady undercurrent of belief in which the dominant motive was
liow to live according to the example that Christ himself had set. In analyzing
reasons why people dissociated themselves from the catholic church and joined
another religious group, from 1530 onwards anabaptism or one of its more radical
ollsprings, or later in the century the spiritually inclined parish around Hubert
Duifhuis or the more dogmatic reformed church, various motives can be detected,
political, economic, personal and religious.? For this paper I should like to focus
on the religious impulse, but when necessary I will dwell on other causes as well.

Marking out some international differences

To pive some framework to those of you who may not be acquainted with the
position of church and state in the sixteenth century Netherlands T will briefly
mention in what aspects the Low Countries differ from what I have gathered is the
situation in Britain,

On a political level

In the sixteenth century the grip of the Habsburg government on the newly
acquired territories in the Northern Netherlands was not as firm as the central
authorities might have wished. Guelders had only come under Habsburg rule in
1543, Local powers everywhere were still quite strong, representing a force the
central government had to reckon with. This is, by the way, an outstanding feature
of the Netherlands: they have always been governed on the basis of consensus.
Never did a central authority succeed in gaining absolute control. This was very
much the case in the sixteenth century, and especially so in the Nedersticht, the
territory of which the city of Utrecht was the capital, which had only become part
of the Fabsburg Netherlands in 1528, Until then the reigning bishop was head of
(he diocese of Utrecht. In this function he had, until 1528, also exercised temporal
power over the Nedersticht. This did not mean, though, that he actually had much
influence in cither the ecclesiastical or the political realm. From the 1450s onward
the bishops had been racher dependent on Burgundian, later | labsburg, support to
exercise some form of effective government. And due to the balance of power in
e Nedersticht itself the bishops from the fourteenth century onward gradually
had o recognize the influence of the Estates of Utrecht that assembled in the city.
I this political body that deale with the more important issucs of the country, like
war and peace and the collection of taxes, Utrecht’s five chapters represented the
first Listate, the nobility and gentry the second, and the five towns of the
Nedersticht the third, Among, the towns Utrecht’s vote was often decisive, There
were strong pel '.ull.ll ties between the lm'luhl'l-. ol |hi‘ l|1ll‘|' Lstates, .|I|1| I]u‘l(‘inlv

Porr an excellent analysis of how i |||-‘|n|| aiied |-n!|||. inceracted, see 1), Waltjer Friestuned
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common interests, chief among them fighting off any influence the sovereign
prince, until 1528 the residing bishop, and after 1528 the Habsburg princes
Charles V and Philip T, might wish to exert. The princes could not make unilat-
eral decisions in any of the matters mentioned above. For the collection of taxes,
for instance, they needed the approval of the Estates each time.?

One does not need much imagination to envisage that this privilege or preroga-
tive gave the Estates an excellent bargaining counter. In the course of the sixteenth
century this issue would cause ever growing friction between the Estates and
Brussels, the administrative centre of the Habsburg government that was in con-
stant need of money.

licclesiastical affairs
In religious matters as well the bishop was not the dominant leader that one would
expect, having lost all his spiritual tasks to other dignitaries and institutions within
the church. The chapters, for instance, had certain areas in which they were
entitled to nominate priests. For the city of Utrecht this right was de facio obtained
by the Domchapter.

Religion could count on local interest. There are indications that local pref-
crences were honoured in the appointment of priests, the most striking example
Leing the nomination of Hubert Duifhuis as pastor of St. Jacob’s church in 1575.%
Also on other occasions consultation seemed to have taken place between canons
of the Domchapter, clergymen and parishioners.’ This need not surprise us at all:
as all parties lived within the city of Utrecht they had plenty of opportunity to
meet, in the street or at the inn, at mass, processions, and banquets, and in the
[tequent assemblies of the Estates of Utrecht.

On a personal level as well a lively communication was going on berween priests
and parishioners: in the Netherlands priests could write their own sermons and
(hus express a personal point of view from the pulpit. In this way they could
Liract a wide audience. In Utrecht we know this for a fact of the parish priest
Dirck van Abcoude who preached in the church of St Geert’s (1536/37-1542), of
(he vice-cureit of St Jacob’s, Herman van Remundt (1541), and of Hubert
Diuifhuis, (vice-)pastor of St Jacob’s from 1573 undil his death in 1581.¢ In the

[ Rob van Drie, ‘De Staten van Utrecht en Philips 11, unpubﬁshcd doctoral thesis
(1983}, available ac the Bibliotheek der Tetteren, Rijlsuniversiteic of Utrecht, and at the
Iijlesarchiel of Utrecht; Bram van den Hoven van Genderen, Het Kapittel-Generaal en de
Staten van bet Nedersticht in de 15e eeww, Stichtse | listorische Reeks, 13 (Zutphen, 1987),
pp. 2630 and 3941,

bee the articles of T.ovan Tongetloo and RGEL Pegel, in Utrechters entre-dewsx (Delft, 1992),
I HA, 101 and PP 130142,

Lo the above-mentioned article by L, van Tongetloo in UED, ap, cit., pp. 75 84,

For Dirck van Abcoude and Flerman van Remundt see '€ edenkscheilien van jhe Her

Beren van Mijnden', i S Muller Bz, (ed i), BAMIG, LECLHBR), ppe 5598 For Flaber
Dy, wee 1 Wiarda, Huibert Duifhuiy, e 'J‘rr‘-f'lll'r'l pent St facad (Amsterdam, THOR)
V] Kaplan, Culutntsts and Libertines, The Reformation in Uire Nt 1570 1614, Thesis
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administration of the sacraments a personal communication between priest and
parishioner could take place.

1o summarize, in the city of Utrecht religion was not totally institutionalized
ltom above. On quite a few levels room was left for personal involvement, This
decentralized aspect seems to me one of the most characteristic features of the
sixteenth century catholic church in the Netherlands. It may explain why so many
people chose to stay within the catholic church, even after catholicism had been
abolished in Utrecht in 1580 as a result of the war with catholic Spain. The
teformed povernments initially had not enough grip to force catholics to become
teformed. Only when the Synod of Dordt (1618-19) had established a victory of
the counterremonstrants upon the remonstrants, could the staunch protestants
Start exercising more pressure upon society.” Even then the balance of power was
not reversed. All through the seventeenth century the catholics remained a power
the reformed government had to reckon with.

Utrecht’s impact

1o return to Utrecht, T will first give you a rough idea of Utrecht’s status in the
middle apes. Being the bishop’s see Utrecht was at that time the ecclesiastical heart
ol the Netherlands. The towery skyline of the city reflected its importance. As
hishop’s sce it saw the establishment of five capitlar churches, and also the
crection of the impressive Domtower, three abbeys and numerous convents. As the

town prew, four parishes were established. In the early sixteenth century around
20,000 people probably lived in the city.

Istablishing the framework of this article

Concerning religious affiliations, historians from 1847 onwards until recently
apreed chat in the sixteenth century Utrecht was not prone to reformatory move-
ments, let alone heretical adherence. The catholic church was so omnipresent, they
say, that allegiance to the reformation could not have developed here.? They may

Harvard University 1989, facsimile Ann Arbor, 1990; B.J. Kaplan, ‘Hubert Duifhuis and

the nature of Dutch libeetinism’, 7vG, 105 (1992); R.H. Pegel, in UED, op. cit., pp.
132 134,

CLo A Duke, Reformation and revolt, op. cit., p. xiv.

see FL)L Royaards, Geschiedenis der Hervorming in de stad Usrecht (Leiden, 1847), pp. 3-4.
Flere he states that being a bishop’s see and having a strong clergy, Utrecht was not prone
to reformist influence. Anargument still being put forward: Senart EC. Moore writes in
"he Cachedral Chapeer of St Maarten ar Utrecht before the Revolt, unpublished thesis
(Southampton, 1988), "Not that the area around Utreche isell was especially prone o
Beresy, althouph as was to be clear in 1566, there was o determined minority of religious
dissidenes within the ciey fsell, whose presence was o be significant in lacer decades,” Tn a

note (e EL6) he then remarke thac further seady o the teligious affilingons in Urrechi i

necessary, because although "Urrecht was o ciry Cacholic at heart' this catholicism s not (o

be undertood as univocal; too many layers within sock by can e discerned and they need

to e fuecher oo T i chapter Building Fleaven i lell's 1 spive’s Reformation and
>
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have been influenced in this opinion by a statement of_ the Utrecht city magistracy
in 1567, when in answer to a Spanish questionnaire with regard to the iconoclasm
of 1566, it was said that before the hedgepreachings of that year E)nly.a few burhgers
were known to be adherents of the so-called new religion.” Did historians have

sound evidence for this opinion?

Utrecht as a cultural centre o enute, hich
bserved above, Utrecht was an important administrative s

i:qlzi:domany trained clerks, especially in the field of both canonical f:11;:1 rom-ajk"l1
law. They were to be found among clergy ar!d lay people ?Jikc, many o z{ gnl wit
a university background, having studied mainly at Louvain, Colognefa? Orléans.
Would not these people take an interest in thc? mFellectual. debate of their tl:mc, a
debate that examined the sources of Christianity, i.e. the bible and' its trans at:{?nsF
and the various institutions and dogma which the church had b’ullt on .behalxl }?
them in the light of humanistic principles? Besides being a blS!’lOp s see, \fvn:h all the
wealth and political power that entailed, Utrecht was “.Ch city, prowdu]lg o.ppo}:—
tunities not only for people working in the admlmst‘ratlve ﬁeld, but also 1111 the
trades and arts. Utrecht was known for its gold- ar}d silversmiths, for its scu pif'orﬁ
and painters.!” The composer Jacob Obrecht had dlr'ected the Domchmr,lm w 1cd
Erasmus may have sung. Many of these highly qualified artisans were able to reeid
and write, and among them were people who h‘acli .travelled ab{oad. 2ne wou
expect this complex body of clergy, gentry, politicians and artisans ¢ adt was lslo
highly involved in ecclesiastical and religious matters o be interested in the
all-consuming debate that was launched by Luther’s action in 1517.

Some methodological observations . .

To find an ansvfer to these questions and hypotheses is not easy. This ha;:1 tohdg
with the intricacy of religion and politics in those days. For soon ?fter LLIlt. Er ?1
proclaimed his theses, his teachings were condemned on all official levels: by the
universities of Cologne and Louvain in 1519, the pope in 1520 .a:ncl 1521, agd the
emperor Charles V in 1521. Thus, religion had become a pol.mcal issue. Drawn
into the heresy debate fairly soon, people felt no great need publicly to demonstrate

LE H
Revolt, op. cit., p. 98, Alastair Duke states that Utrecht ‘was only lightly agectlcd (by tt:;
! ! i ' - » . . . - .

Reformation). In his thesis Calvinists and Libertines, op. cit., Benjamin J. Kap al"l 1gn;3;m

the local roots of the Utrecht reformation, Recent a.rchwa] rf:scarch prcscn,t;‘ ar ;

nuanced picture, OF this new approach the above-mentioned articles by 1. van Tongerloo

and UL Pegel are road examples, - D
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' 138, art, .
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their convictions or even to write about them. In Utrecht even the city magistrate
and the Courts were reluctant to elaborate upon the theme.!! So often historians
find only indirect traces of what was going on in the field of religion, sources being
judicial records, legislation, official and personal documents, the diaries of individ-
ual people, the books that were being written and published, and iconography.
Scraping all these bits and pieces together produces a rather diversified picture.

e religious experience

litst, religion never was a non-issue in the medieval Netherlands. From the days of
Gieert Groote (1340-1384) who was the founder of the Devotia Moderna, religion
wits a lively issue, less on an abstract theological level than because of its practical
implications for daily life. How to follow Christ’s example was a genuine question.
Published for the first time in 1427, Thomas 3 Kempis' /mitatio Christi soon
became a bestseller. In Utrecht this devotional attitude can be discerned in the
teverence paid to sister Bertken, a nun who became a recluse in the Buurkerk,
Utrecht’s main parish church, in 1456/57, where she remained until her death in
1514, She left some beautiful poems and prayers, which all centre on the quest,
later the experience, of how to attain to God. Within seven years after her death
her writings were being published by #hree publishers in the Netherlands, includ-
g a publisher from Antwerp. Between 1516 and 1520 eight editions are known. 12
This concern with leading one’s life style according to the Gospel was reinforced
by the humanists’ achievements. The retracing of the original sources of the bible
and its translations opened the way to the examination of some of the institutions
and dopma of the catholic church, notably the sacraments. Thus genuine involve-
ment with religion and criticism of the church became entwined.

1 he veformist debate

In Utrecht the humanists’ proceedings were being followed at the bishop’s court,
among, the clergy, both secular and regular, and by the teachers of the Hierony-
musschool, the Utrecht grammar school. Laypeople got information through
books, sermons and travelling, to Antwerp for instance, and from hear-say.
Although no overt allegiance to the reformist cause can be ascribed to bishop
Philip of Burgundy (1517-1524), he did support a humanist, even renaissance,
courdife, The famous painter Jan Gossaert van Maubeuge belonged to his house-

. \ o ; .
b Borinstance when people leave prison on bail, often either their names or their alleged

crimes e not mentioned, Often the historian has to combine several sources to get some
hastc understanding of the even, ‘

Sister Bertken left some texes that were published as two booklers, The fist bool is called
Hocovken van die passie 0.0, beeven, see W, Nijholl and M. I Kronenherg, Nederlandsehe
."ufr/m‘;y..'/l/-rf' et LS00 por Th40, 3 vols (The | lagoe, 19241971), ||||||||;| o JOH, 2408
00, ATH/ ATHK Tor the second book, called Roee tiacterende man desen functen, wee
MOl and Kiomenberg, oo e, nombers 309, 2407 and 4116

=
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hold. His secretary Gerard Geldenhouwer was personally acquainted with
Erasmus with whom he corresponded. In 1517 Erasmus dedicated his book
Querimonia Pacis to bishop Philip of Burgundy. Later Geldenhouwer would write
about himself that as early as 1518 he had taken an interest in Luther’s works.
Having followed as early as 1521 the Habsburg example of banning and burning
books considered heretical, bishop Philip was neither a man to pursue an active
anti-heretical policy, nor to resist Habsburg in this matter.

Several teachers of the Latin or Hieronymusschool participated in the reformist
debate of the day: as early as 1521 the rector of this school, Hinne Rode, a Brother
of the Common Life, is said to have travelled to Luther to discuss the meaning of
the eucharist with him, since this was a popular subject for discussion among
theologians and lay-people.’® Hinne Rode himself tended to a symbolic interpreta-
tion of the communion, conceiving of bread and wine as images of Christ’s body
and blood, rather than assuming, as was the belief within the catholic church, that
through the act of consecration bread and wine literally transformed into Christ’s
body and blood. Accused of Lutheranism, Rode had to leave Utrecht in 1522,
after which he visited reformers like Oecolampadius, Zwingli and Bucer.!t Rode
was a strong advocate of the reformist cause, which at first did not take the shape
of a struggle pro or contra Rome, but was more concerned with the true meaning
of doctrines such as those surrounding the holy communion. In this he followed
Wessel Gansfort’s and Cornelis Hoen’s opinions. Through Rode Zwingli came to
understand the eucharist as a symbolical act.””

It was not only Rode who left the Netherlands. Others who were involved in the
reformist debate, and thus under suspicion of heresy, did so as well. Among them
was Gerard Geldenhauwer. After such experiences people were less inclined to
express their religious convictions openly, but teachers of the grammar school were

13 B.]. Spruyt in UED, sp. cit., p. 31. Although it is often questioned whether Rode truly was
the rector of the Hieronymusschool, I tend to be in favour of this opinion. By a contem-
porary, Gulielmus Gnaphaeus, who knew him well, Rode is both called ‘praeceptor’
(teacher) and ‘percelebri Hieronymiani collegii pracfectus’ (rector of the famous Hierony-
musschool). Authors, (fi. B.J. Spruyt, op. cit. p. 22) tend to interpret this statement as
‘rector of the House of the Brethren of the Common Life’, but in the argumenc itself they
often leave out the — in my view crucial — word ‘percelebri’. T cannot see any reason why a
convent would be called ‘perceleber’, whereas this term makes sense when applied to a
school. In his insistence that Rode was not the rector of the school, but of the Brother-
house, LR, Post does not refer to the description by Gnaphacus, but to the description in
a chronicle of the Doesburg Brotherhouse, namely ‘rector domus clericorum’, see The
Modern Devation. Confrontation with Reformation and Humanism, Studics in Medieval
and Reformation Thought vol. L (1Leiden, 1968), pp. 571, 575, notably note 2.

1 I the Netherlands of the fisst half of the sixeeenth century ‘Tutheranism’ was the common
accusation for people suspected of heresy The teem isell, however, docs not pive any
iforaation on the actual content of the suspect’s beliels, which may in face be lucheran ol

saceatmentarial or anabaptis
For Hierature on Flinne Rode, see C.C de Deabn, in faarboek Oud-Utrecht, 1981, pp

191208 13,] '\]tuul,m-"ff’ e 140
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never totally successful in hiding their enthusiasm for humanistic approaches,
which often entailed a critical view of Rome and its institutions. s

The religious debate which was being encouraged by Luther’s action in 1517
also reached secular priests who talked about it from the pulpit. Already in 1522 a
priest had o renounce convictions which were much inspired by Luther.!?

Liven laypeople talked about religious issues in public. They questioned the
validity of the cucharist and of saints, even the sanctity of the mother Mary.
Sometimes they acted out their convictions, making a mockery of a procession or
atal

Religion and politics

IHow did the government react to this? It has already been indicated that the
IHabsburg, government did not tolerate any deviations from the catholic path.
I'lence its strong condemnation of Luther’s opinions, which started off an anti-
heretical campaign. Although not incorporated into the Habsburg empire until
1528, Utiecht had already before this date followed its policy; establishing in 1524
1 board consisting of four magistrates to prevent the spreading of the so called
Lutheran heresy. On this occasion the city council also forbade the reading and
selling of Lutheran and other heretical scripts. When people were accused of
heresy the magistrates did not follow Habsburg prescriptions. The people that had
been arrested got off fairly lightly, seen at least from the perspective of the death
penalties that were later executed: they ‘only’ had to publicly renounce their
so-called heretical convictions and to repent and worship in front of the
community, sanctions which in effect may have been experienced as a social

o Lambertus Hortensius, rector at Utrecht ¢.1527-1534, was nicknamed ‘the lutheran
papist’y see GUHM. Delprat, Verbandeling van de Broederschap van G. Groote (Arnhem,
[H50), p. 156. Did Hortensius write his treatise Tumultuum anabaptisticarum (Bazel,
1948), whiclvis dirccted against the anabaptists, out of fear he might be accused of having
sympathized with them? Hortensius was familiar with Henric Niclaes, the founding father
ol the Family of Love, and ‘deeply enough involved to translate some of Hendrik Niclaes
writings into Latin in the late 1550s.” Quotation out of Alastair Hamilton, Grenica,
[erkhistorische Bijdragen 15, Documenta Anabaptistica Neerlandica VI (Leiden, 1988),
PoX

[he humanistic approach of Macropedius, rector from 1537 until 1552, is widely
acclaimed. Many of his pupils became leading scholars, often displaying an enlightened
attitude owards religion, Ouistanding examples are Johannes Saskerides, Willem Canter,
[ohannes Heurnius, Georgius Rataller and Cornelius Valerius, Delprat, op. cit., pp. 157
"l
O 18 January 1522 the priest Herman Gerritsz, had o publicly renounce nine so-called
heretical convictions, ( orpus Dacimentorum Tnquisitionis Haervetsod Pravitatis Neevlandicae,
e, by Paul Prddéric ( (Chent! The Hlagae, 1900), vol, 1V, n, 62, . Bo- K7,
Read the 13 estimonies, made in 1525, on e ciy's cooper Willem Diesz,, in Paul
Frdddvieg, Corprs o, ity vol IV 430, pp 368373, or the indicoment by the Court o
Utrecht againue the Urrechie burger Dirck Weyman, 8HG, RS T, pp. 12425, on 25 April
1544
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humiliation.!? This pattern of moderate government interference in religious af-
fairs was characteristic of the Nedersticht, even after Habsburg had taken over
power in 1528. In the jurisdiction of Utrecht at least, people were generally not
condemned to death for their convictions. The authorities were well aware that
too severe a punishment or a dismissal of a priest would also have a disturb-ing
effect upon the community. This tolerant attitude only broke dow1_1 when society
was considered endangered, as was the case in 1533 when a priest refused to
renounce the reformed and seditious opinions he had expressed from the pulpit,?®
and even more explicitly so during the Miinster upheaval (1534-35) and after,
when radical sects were found to have a stronghold in Utrecht, as was the case
both in 1539 and in 1544/45. For transgression of heresy legislation a total of 38
people were condemned to death in Utrecht prior to the executions that follov&.red
the iconoclasm of 1566.2! All but two, possibly three convicts were born outside
the Nedersticht. One observes that the magistrates protected their own citizens
against the encroachment and sanctions of Brussels. Native leaders and ac!herents
of dissident opinions, often citizens or people of considerable status, were given the
opportunity to flec, as was the case with Hinne Rode. By the l_ate 1520s all the
main leaders of the early reform movement had left Utrecht, leaving the city bereft
of experienced spiritual teachers. This may be one reason why people opened
themselves up to radical or anabaptist influence in the 1530s and 1540s.

Utrecht and Miinster

[n 153435 the anabaptist upheaval at Miinster took place. Only a few Utrechters
had actually gone there. Some were arrested en route. Among the latter was
Dominicus Abelsz., a young goldsmith, the son of the then famous Utrecht
goldsmith, Abel van de Vechte, who had made shrines and chalices fqr the Dom-
chapter.2 What turned Dominicus into a zealous anabaptist we will prgbab!y
never know. But he had the gift of the tongue. An eye-witness of his execution on
30 March 1534 described him as one of the most important and certainly the

19 'The above mentioned cooper Willem Diresz., for 'mstanc.c, was scn_tenced to sit on a
heightened chair in the Domchurch and listen to a sermon in which his convictions were
condemned, Paul Erédéricq, Corgus op. cit., vol. 1V, nn. 362 and 363, pp. 395-97.

20 I'his death sentence befell Jan Winter, vice-pastor at Hn(_)rn, BHG, ]851,’})‘5’. 117-19.

21 OFf these 38 death penalties 33 were for adherents of radical groups. Three men _hacl
refused 1o abjure. And two men combined another crime, repeated theft and cheating,
with heretical ideas or hehaviour, £, the seduetion of a nun, 'This figure is excluding l|1'mv
who were condemned o death for chureh robbery without an ideological connotation
being linked o the crime, : P _ _

2 Lowise 1 van den Berpgh-Hloogterp, op it volo Hppe 954559, 576985, Tn this thesis
Biographics are dedicated 1o both Abel van de Vechie and his son Dominicus (nn, 89 and
1A, See for more detaled nformation on Dominicus Abelsz, my Tortheoming arcicles in
both the Daagigesinde Digdngen, 1993, and farboek Owed - Urechi, 1000}
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most learned of the baptizers. He had heard Dominicus’ fellow-prisoners state that
they could not believe St Paul had been more learned or a better preacher in his
diys.#* In Utrecht he had inspired at least 18 men and women, the men all being
craftsmen, among them well-respected and well-to-do burgers. Thirteen members
ol this group appealed for mercy after Dominicus’ execution, and this they all
obtained.

What is amaing though is that only a handful of Utrechters felt an urge to go
to Miinster. Compared to the thousands out of Holland and Frisia it is a negligible
ligure.”s For this I can detect three grounds, although at this stage of my research it
i5 hard to evaluate them. First of all, T believe that the economic structure of
Utrecht was totally different from that of Holland. Being dominated by commerce
IHolland was susceptible to fluctuations in the market. We all know that the grain
trade through the Sont was at this time very difficult due to political tensions. The
uncertainties of employment may have reverberated in the appeal that came from
Miinster with its announcement of the millenium. By contrast, as a city of trade
and handicrafts Utrecht essentially was a corporate unit, the guilds representing a
rather monolithic structure with its emphasis on traditions, rules and hierarchy.
Besides, Utrecht produced for a local market and for a large hinterland, notably
the German Rhinecountries. With trade relations relatively undisturbed Utrecht
was less susceptible to the vibrations of the market, although of course it did
experience the dearth in the supply of grain and the consequent rise in price.
Compared with Holland though Utrecht’s economy seems quite stable at this
e,

Another reason why anabaptism did not get support in the Nedersticht may be
that reformist ideas, including anabaptist ones, were not being stimulated by the
local magistrates or by rural lords, whereas in numerous towns of Holland these
ileas received, if not overt support, at least a moderate toleration. This was
certainly the case in Amsterdam.2s We have already seen, that the Utrecht courts
did not punish so-called heretics severely. But they did follow a policy of discour-
apement. The unity of society could after all not be disturbed.

An important reason why anabaptism did not appeal to Utrechters may be the
state of spiritual care in Utrecht. Contrary to the received view of the priests of
those days as unlearned, adulterous and unconcerned,? from their sermons and/or

" Dacumenta Anabapiistica: Neerlandica V. Amsterdam (1531-1536), od. by AE Mellink
(1 ciden, T9R5), p. 29,

A Rijksarchiel Udrech, inve Hof van Utrecht, n. 99, Criminele Sententién, vol. 1, £ 197
214y, all sentences piven hetween 20 and 30 June 1534,
CloAL Mellink, De Wederdopers in de Noordelijke Nedevlanden, 1531 1544 (Groningen,
9583 and [ ). Woltjer, Friestand in Hervormingsiijd, op. cit

OO G Grosheide, Bigdrage tor de Gesehiedenis dev Anabaptisten in Amsterdam (Hilversum,
FORR), pp 87940 and Albere B Mellink, Amsterdam en de wederdopers in de sestionde een
(NGmepen, 197K)
CLGIG Post, Kevkeliphe verboudingen in Nedevland vidy de Reformatie (Urrecht, 1054), PP
K04, V7145
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their reading it can be gathered that most of Utrecht’s parish priests were educated
men who took their tasks seriously.® As has been observed, a highly involved
dialogue was going on between priests and parishioners. The wide range of beliefs
within the Utrecht clergy may have encouraged this. A few examples will suffice:
before 1540 reformist sermons were being preached in the church of St Geert by
the pastor Dirck van Abcoude and in St Jacob by the vice-pastor Herman van
Remundt. They both attracted an ever growing audience, among them members
of the well-to-do, and even the magistracy. These two priests got into a competi-
tion, so states one eye-witness, for the favour of the public. Ever bolder statements
were being hurled from the pulpit. This did not go by unnoticed, as it also
disturbed the unity of the community. As a result of a royal visit in 1540 these
priests were questioned by inquisitors, imprisoned, and eventually given the choice
to renounce their opinions or die. Both opted for the first of these choices. After
being banned in 1542, Dirck van Abcoude settled himself in the nearby city of
Vianen in the virtually independent territory of the Lord of Brederode. Until 1550
he continued to have a say in who was to represent him as a pastor of St Geert’s.?
As long as he lived — he died before 23 March 1576 — he got paid for the various
vicariates he possessed in Utrecht, although there are no indications he ever visited
the town again. This is by the way a striking example of how vested interests were
respected. More examples of priests who proclaimed new ideas in the city of
Utrecht can be given. Among them were Steven van Loon, pastor of St Geert’s
from 1556 until 1561, and Ricoud Jansz. van Rees, Nicolaas Rol and Johannes
van Haller, all wicecureit at St Jacob's, respectively in 1550, in 1554 and from 1559
until 1572.3° Although the reform orientated priests could express their opinions
for some time, in the end they were all deprived of their pastoral cures. Some were
even imprisoned as happened to curates of the Buur- and Jacobichurches in
1557.2 Among them was Nicolaas Rol who had to renounce his beliefs and flee.
This was the fate of other priests too. And yet at the same time it happened that
the wicecureit of St James Ricoud Jansz. van Rees, dismissed in 1550, not long
afterwards obtained an official position at St John’s chapter in Utrecht, first
becoming a presbyter animarum in 1553 and later an honorary canon.

In Utrecht were also priests who adhered to the Tridentine view. The best
known of these was Joachim van Oprode, pastor of the Buurkerk (15‘57—01571),

8 Particularly illuminating in this respect is the above-mentioned article by L. van Tongetloo
in UED, op. cit., pp. 75-112. The little biographies pive a wealth of decail.

2 Tior information on Dircl van Abcoude and Herman van Remunt, see the ‘Gedenkschrif-
ten van Herberen van Mynden', as mentioned under note 6. For biographical details on
Direle van Abcoude, see L,ovan Tonperloo in FD, op eity, pp 7981, B6-87 (n, 21), pp.
LO8-09, and on Hlerman van Remunt, op. city pe 102,

W For the biographies of Steven van Loon, Wicand Tanse, van Rees and Nicolaas Rol, see |
van Tongerloo in ED apcig, ppe BEH2TO2 aned 104

WAL, i, | h|||||(.||-|||| 1wt on 17 Bebrwary 1557 Gdormation from Avie de Ciroot)
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Utiecht’s main parish church, who sympathized with the counter-reformation.3?
I'le also had a wide audience.??

1o summarize, throughout these decades, there had always been priests — next
to the many who took a more neutral or traditional view — who shared an interest
i teforming the catholic church from within, some inclining to protestant re-
lormed ideas, others to counter-reformational solutions. In the end most priests
who tended to so-called heretical views were forced to resign or chose to do so, the
striking exception being Hubert Duifthuis who nearly always enjoyed official
support. The fact that these dissident priests eventually had to leave did not mean,
though, that all doors were closed for them: after all the pastor Dirck van
Abcoude, banned in 1542, officially remained in post until 1550, receiving his
vicariate pensions until his death, and the dismissed Ricoud van Rees later became
i canon in Utrecht. This mixture of a firm stand where societys integrity was
considered endangered and yet a lenient, tolerant, almost Erasmian attitude to-
wards dissident opinions is typical of the way in which religious affairs were
handled in the city of Utrecht. A reason for this seemingly inconsistent policy may
be found in the personal interest some members of the magistracy and chapters
took in religion.,

Another, and perhaps more important inference of this overview is that nearly
all through the sixteenth century reform orientated priests held posts in Utrecht,
expressing, their ideas within the framework of the catholic church. Time and
apain Utreche parish priests offered such a wide range of religious affiliations that a
Utrechter could choose whatever kind of priest he or she wished to hear. Finding
pratification of one’s spiritual needs within the catholic church may have been a
very important reason why so few Utrechters chose to break away from the
motherchurch throughout the sixteenth century.

(irowing awareness . . .

And yet, in spite of the anabaptist upheaval in Miinster and the disturbances
caused by the Davidjoristen and the Batenburgers, radical sects that operated in the
Netherlands after the fall of Miinster, the new ideas gained ground among all
strata of society. The government’s usual prudent administration of justice could
not prevent this, An ever widening circle of people responded to the spirit that was
mentioned before, being concerned not so much with a radical reshaping of
society, as the leaders of the anabaptists or radical sects were, nor with institutions

Y D avisitation in 1569 he stated he had the ‘Trent resolutions proclaimed as soon as

this was asked of him (‘Verslagen van Kerkvisitaden in het Bisdom Utrecht in de 16de
Beaw' WHG (1911}, po59) Onrequest of King Philip 1 he revised the Duech crans
lation of the Catechism by the Jesuit Pecrus Candsius and had & published for the third
e i 1576, Batavie Saera (Antwerp, 1716), vol 1L po 656
Dhacing a visitation i 1569 Joachim van Oprode estimated the number of communicants
wt HOOO, see the 'Vi |-.11||-‘- novan Kerkvisitacien', (7 [ T
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and dogma as the later reformed church was, as with an inner devotion to God.
The quest for a vital christianity was very strong in this century. Metaphors used of
Jesus express this longing for the living Christ: the Word Incarnate, the Life Giving
Water, the Fountain of Life. This all-pervasive search finds expression in many
spiritual treatises, covering all angles of sixteenth century christianity. In the
Netherlands it is nearly impossible to classify these people as being within or
without the catholic church until the iconoclasm in 1566, with the exception of
course of the radical anabaptists and the mennonites. As I said before, boundaries
were very thin at this time and virtually non-existent. In his Dutch rhymed version
of the psalter of 1534 the Utrecht nobleman Willem van Zuylen van Nyevelt asks
a fatherly God to try him so he can purify his ways.* And in his Play of the
Christian Church (1540) the rhetorician Reynier Pouwelsz. emphasizes that neither :
good deeds nor outwardly displayed belief matter, but only the intentions of the
heart, the inwardly felt convictions: this is what God observes. The Holy Scripture
can in his view be a guide on this path.® All these authors can be seen as
representatives of that quest that already for so long had such a strong appeal in
the Netherlands: truly to live according to Christ’s example of charity.

... leading to growing dissent

While awareness grew, society was not likely to remain unaffected. In the ‘15503
people were less inclined to have their children baptised. In a public an-
nouncement of 1551 the city council ordered the parents that had not had their
children baptized, to do so immediately.?s We know of mennonites preaching .and
baptising in the city.” In these decades prior to the iconoclasm at least eight
conventicles had existed in the Nedersticht and its immediate surroundings.* In
the end they were all dismantled. As mentioned before, the government did not
allow any infringement of the structure of society, the unity of both citizenry and
church having to remain intact. Most participants came off lightly though, as was
mentioned before, having to do public penance only. Three men were put to death
in the years immediately preceding the iconoclasm of 1566. One of them refused -
to abjure his dissident opinions. In this period we repeatedly find prison guards
helping prisoners who were arrested for the sake of religion escape, sometimes even

=

W. van Zuylen van Nyevelt, Souterliedekens, s.l., 1540, the last verse of psalm 138,
Another book by W. van Zuylen van Nyevelt is called Die Fonteyne des Levens, sl., 1533,
C.£8.]. Lensclink, De Nederlandse Psalmberijmingen in de 16de cew (Assen, 1959).

5 Reynier Pouwelsz., tSpel van de Cristenkercke, c.1540, manuscript number 1336 at ‘thﬂ
university library of Utrecht. This view is strongly expressed in the prologue, cf. G.A.
Brands, Tipel van de Cristenkercke (Utrecht, 1921), ‘

10 (}t‘lnc'vnlr(i]]u' Archieldienst Utrecht, Stadsarchief I, n, 16, |h|'.ll‘.\|)|'.|;:|v:|un‘](. f. 170, on 10
March 1551, .

17 See the record of baptisms performed by Lenaert Bouwens, BMIG, vol, 36 (1915), pp.
19- 71 Doopigesinde Bigdragen, 1903, pp. 11, 13, 14,39, 41,42,
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flecing, with them. Should we map the dissidents we should find that the
mennonites formed the greater party before 1566.

leonoclusm and revolr

I'he reform-orientated priests and the books that were being read prepared the
minds of chose who wanted a reformed church. In 1566 150 men and women
wete actively involved in the hedgepreachings around Utrecht. Once the icono-
clasim found a response in Antwerp, on 20 August 1566, it flared our all over the
Netherlands, Tt also reached Utrecht. In three days, from 24 to 26 August, the
interiors of the four parish churches and the churches of the hated dominican and
Iranciscan friars were demolished. The social background of iconoclasts all over
the Netherlands showed many similar features. They did not come from the rabble
ol the populace, as is still too often assumed. Most of them were well-to-do
ctaftsmen, the leaders being of noble rank.3

I'he issues ac stake were not only of a religious nature, although we should not
underestimate the impact of religion as a motive. What bound the participants
topether was a variety of dissatisfactions which found unifying force in the relig-
tons issue: the abhorrence of the religious policy of the Habsburg government as
expressed in the heresy legislation or plakkaten, the — in Utrecht not so real —
thicat of the Inquisition, the many death penalties, notably in Antwerp, and
I'hilip’s unwillingness to relent. What also found expression in the iconoclasm was
the resentment against the centralist policy of the Habsburgs. The transference of
the temporal power over the Nedersticht to Charles V in 1528 had been experi-
enced as aloss of autonomy. From thar time the Estates of Utrecht had resisted any
Iabsburg intrusion in the field of jurisdiction, taxation and privileges.

Alvas punishment

Alter an initial hesitation the Habsburg government fought back, forcing the
leaders of the movement to flee, among them William of Orange and Hendrik van
Biederode who had both backed up the reform movement.4! The latter had even

" bor Urrecht read Sherrin Marshall Wyntjes “The lesser nobilicy of Utrecht in the Revolt of
the Netherands’, thesis (Tufts University, 1972), facsimile Ann Arbor, 1980. For Holland
see LLILK, van Nicrop, Van ridders tot regenten (Amsterdam, 1990),

0 See note 3, CF Ferdinand H.M. Grapperhaus, Alva en de tiende penning (Zutphen, 1982),

pp. LS -17.

[ olten questioned whether Prince William of Orange was involved in the iconoclasm

and carly revolt In Urreche ar lease William took an active stand. In his capacity as

sttdhonder e stayed in Urrecht from 19 October undil 15 December 1566 in order to
testore peace in town, T this period he visiced the well- known leader of the malcontented

noblemen, Flenrick van Bredevode, Tord of Vianen, twice. Brederade in his taen visited
Willtam two or three times, Tnothe sam period Willian's hrother saw Brederode several
tmes. On top ol this William of Orange supported the Lord of Brederade with guns late

i 1566, In Uireche William lodged with a nobleman who had been o leader of
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attempted to initiate a revolt. With the arrival of the duke of Alva in 1567 severe
punishment awaited the iconoclasts and the soldiers in Brederode’s army. Many of
them fled to England and Germany, Utrechters often finding refuge in the Rhine-
countries. Those who had not fled were nearly all condemned to death or to serve
in the galleys. The refugees were all banned for life. The goods of these people were
confiscated. The aftermath of the iconoclasm can be seen as the starting point of
the Dutch revolt.#?

As war dragged on, less attention was paid to the issue of religion. Since 1569
the city of Utrecht had been heavily plagued by billeted soldiers who had to be
lodged, fed and even paid. Religion was not on the magistrates’ mind. In 1575 a
priest was installed as pastor or cureit of the Jacobikerk by the name of Hubert
Duifhuis, having already served as a vicecureit at the same parish in 1573. Yet this
man was not without a reputation: in 1572 as pastor of St Lawrence’s church in
Rotterdam he was summoned for interrogation by the Inquisition. He fled rather
than appear. Duifhuis was later said to have spiritually /ibertine opinions.® In
Utrecht the responsible people must have known of his position, yet he was
installed.

With the billeting continuing, life in Utrecht became very strained. There was
the constant danger of looting and mutineering soldiers. The Utrecht people were
being squeezed out to keep the soldiers contented.

Reaction

In this predicament Utrecht was ready for peace. Negotiations with the provinces
in revolt, Holland and Zeeland, seemed the best way to provide this. However,
their leader, William of Orange was looked upon with suspicion in Utrecht. His
support in 1566/67 for the new religion and for the rebellious Lord of Brederode
had not been forgotten. Yet he was the leader since 1572 of the successful revolt
against the central government. In Utrecht also the anti-catholic policy pursued by
the Gewnzen was mistrusted. And yet, the loyal provinces had to come to terms with
these forces in order to obtain peace. War on the side of the central government
had brought too many risks and costs that people became less willing to bear.

iconoclasm in Utrecht, Jan van Renesse, Lord of Wilp. While in Utrecht William was
looking for a rapprochement with the Utrecht protestants. In Utrecht in 1566 en 1567
(Groningen/Batavia, 1932), A. van Hulzen strongly advocates the view that Prince
William of Orange was openly supporting the iconoclasm and ensuing revolt and knew all
alang of the movement and intentions of the malcontented nobles, see chapters I, 111 and
IV,

44 For those readers who require further insipht into this Revolt I recommend Texts concern-
ing the Revolt of the Netherlands, ed. 1,11, Kossmann and AE Mellink (Cambridpe, 1974),

Ay T he consistorialists called Fluben Duaifhuis a fibertine. 1his is another way of saying he

held undopmatic views. ubere Duifhuis can be rightly called aspirsmalist, See bath
Alascair Haonileon, Crontca, op. it and Benjamin | |'..||-l.|||' Tlabere Duaifhais', of. cit, In
both these worles dhe elationship bevweens Plenre Nichaes, the founding Gther of the
Fatntly of Tove, andd Thabert Dafhuds s elaboraely dealt wiihy
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In the absence of a Spanish governor, the Estates General started peace negotia-
tions with Holland and Zeeland in 1576. In Ghent it was agreed that war should
come to an end. Since the question of religion was one of the obstacles, it was
decided that Holland and Zeeland could remain reformed. Once this treaty had
been implemented, and thus the ties between all the Netherlandish provinces
formally restored, Utrecht had to ensure itself that it would be effectively out of
the warzone, regardless of how Philip would react to the treaty. This meant getting
tid of the billeted soldiers. Siege was laid to the castle Vredenburg, the stronghold
ol the Spaniards in Utrecht. After three months the Spaniards surrendered. After
another successtul battle, this time with German mercenaries who had been
lodged in the city, Utrecht was free of foreign soldiers in 1577. The only military
force that remained was the burgerwacht, the guard consisting of Utrecht citizens
themselves, of which a hard core happened to be devoted to the reformist cause, be
i spirital or reformed. The éurgerwacht forced the Estates to conclude negotia-
tons with William of Orange and to accept him again as a stadhouder. This was
ellectuated on 31 October 1577.

Catholic worship forbidden

Although William of Orange and the Estates aimed at establishing peace between
the various denominations, which were now rapidly taking distinct shapes, this
proal was not to be reached. The main cause was the war situation which perverted
all internal relationships. ‘Catholic’ was associated with ‘Spanish’ and therefore
with inquisition and betrayal.* The majority of the catholics had no way of
defending, themselves against this charge, as they were not so much advocating the
counter-reformist cause, but rather continued the traditional type of catholicism,
which was quite undogmatic, leaving room for local and personal preferences.
Uteche catholics did not submit to being subjugated without resistance, though.
In the nepotiations for the Union of Utrecht (1579), Utrecht catholics tried to
mttoduce political guarantees that would safeguard catholic worship, once the
Union between the revolting provinces had been established. The spokesmen of
this so-called Counter-Union were, however, arrested and put in jail. The master-
mind behind the movement, the scholaster of the chapter of Oudmunster, Jacob
Cuaynretorfl, even remained in prison until the treaty was signed.® No guarantees
lor catholic worship were included in the final version of the Union. Tension
between the various denominations however grew, fed by the war with Spain.
When catholicism was officially abolished, in Utrecht in 1580, catholics were
formally excluded from public functions. Catholicism was driven into the private

tealin, as all churches were taken from the catholics and no public worship was to

tike place. Catholic education was forbidden. And yet, being the larpest denomination

WL A Duake, Reformation and vevolt, op. cit,, pp. vii, xiii

1 See "Stukdeen over den tepenstand der Utrechichie katholicken, onder Teiding van den
s holuster van Owdmunster Jacoby Cuynretordl, 1 Ben de Umie van Utrechit', as wssembled
by 1M, Mulder, in BMEG, 9 (1 BHG) ps 305472
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and having very influential people among its members catholicism de facto sur-
vived in Utrecht, as it did in other places where it could not be subjugated, yet
under a considerable financial strain and unfavourable conditions.

Strife among the protestants

Among the protestants themselves relationships were very ambiguous. After the
Satisfaction with William of Orange had been concluded in October 1577, the
spiritualist Hubert Duifhuis started to worship in a moderately reformed fashion,
but without introducing a consistory, or internal discipline. In this decision he was
supported by some magistrates and captains and members of the burgerwachz. In
1578 the magistracy had not been willing to fulfil the urgent request of the
reformed people for a church of their own, where they could worship after their
own fashion. This group included the Utrecht refugees who had fled in 1567 but
had now returned, many of them having become staunch calvinists in the exile
communities abroad, as well as refugees from the Southern Netherlands. Of course
these people could not tolerate being harassed once again. Some of the captains
and members of the burgerwachr supported their appeal. When the magistracy was
not willing to grant a church, in August 1578 the reformed took what was not
being given to them, occupying the vacant church of the franciscan community
who as staunch catholics had been forced to leave the city some weeks before.
After the Treaty of Utrecht had been signed in January 1579, the reformed soon
started to officially celebrate communion. They then began recording their mem-
bers.*” They also set up a consistory from which they took the title consistorialists.
All along they felt a bitter resentment towards the parish of Hubert Duifhuis
which had such strong support from the magistracy and did not wish to adopt
ordained reformed institutions. Vehemently they fought its policy which they
considered to be /ibertine. When Leicester was captain-general of the Netherlands
he supported the reformed cause, in 1586 forcing the independent parish of St
Jacob’s to become part of the consistory. Now this faction felt frustrated. When
Leicester had left the country and the magistracy that had been deposed was back
in power, they, in 1589, in one stroke dismissed all reformed parsons, including
the moderate ones. Thus the magistracy consolidated a breach within society that
was already hard to mend.*®

Conclusion

Unity could not be maintained in this multi-religious society, one of the reasons
being that religion itself had become a political issue, and thus part of political
propaganda. After 1577 religion was a source of internal strife. And this was the
more so because none of the protestant denominations could assert themselves and

A6 Compare AT he van Devesen, Bavianen en Stigkgensen (Assen, 1974), pp. 129160,

17 Gemeentelijke Archieldionst Urreehit, arehi Nederdands Flervormde Gemeente, 404, list of
members 1579 15K9

0 See Benjamin | Kaplan, Calvinists aned Libertines, op. ot
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the catholics, although subjugated as a result of the war, were still the major
cconomic force behind the political scene.

Since 1577 there had been repeated breaches in confidence between the city
council and groups within society, which were not easily to be undone. To this
should be added that the religious debate itself had hardened. Theological issues
were being treated from the pulpit. Opponents, whether clergymen, magistrates or
mstitntions could be personally attacked. In a way a schism had occurred within
society. Initially the parsons whom the magistracy eventually appointed in 1590
didd not receive the support of the reformed community. For years the situation
temained strained, and this made it very difficult for the reformed church to
consolidate its position. Due to internal and external debates, often made more
difficult by an entanglement with theological issues, many reformed goals like the
diaconate, education, and even internal discipline, did not get firmly rooted before
1620, all energy being devoted to arguing and surviving. It was only after stad-
tholder Maurice of Orange had in 1617 replaced the fibertine inclined magistracy
by a more orthodox council and after the Synod of Dordt had taken place in
(618 19, that the reformed church in Utrecht could begin to consolidate itself.
l'ven then, in a society which was so divided between denominations, the catholics
stll being an important part of the populace, not only in number, but also in
wealth, and the battle between reformed and remonstrants continuing, this was
not an easy task.

I'prlogue

Let us return to the question that was posed in the beginning: were historians
justified in proclaiming that the reformation had triumphed totally in Utrecht? In
iy opinion, many of them looked upon the sixteenth century with the frame of
mind that is characteristic of a nineteenth or twentieth century Dutchman, being
acquainted with verzuiling or the compartmentalization of society into various
telipious denominations. They may have expected as clearcut a situation in
Utreche as in Holland and Frisia, where the anabaptists and also at a later stage the
reformed had quite a strong following. As we have seen, this was not the case in
Uttecht, Yet, this bias hindered a thorough investigation of the abundant, though
dispersed, archival material. The record publications that ensued and the com-
mentaries that were written upon them also betrayed this prejudice.” It hindered
istorians from seeing the specific nature of the early reformation in Utrecht,

1 Tor instance in the BHG 1851, a collection of data on the carly reformist movement in
Utrecht has been published. This record was the basis of later historical research. Of the
events i 1534 only the abjuration of 4 hereties was listed in the 884G, but not the
subsequent amnesty for 13 men and women who had actually heen rebaptized. Undl now
all historians failed co decece them, Next to this there are many mistalees in the interprea
o ol these recordings, due to the fact that the edicors were noewell enough informed on
the wicaation e Uireche, Bacer Tastonians often repeated these mistaes, s they did not
check the published daas Tapecially on the histary of the eady elormation i Urrechi
there circulate muny views which are simply not facaal

=

Utrecht at a Crossroads 19

where a lively interest in humanist and evangelical ideas and ideals coincided with
a tolerant and prudent government policy in religious affairs that consequently did
not emphasize heretical events.>® Only through new research in the archives could
opinions be adjusted. This process led to a reevaluation of the actual functioning
of the catholic church and to a new understanding of the impact of religion at a
local level in an important sixteenth century Netherlandish city: more light was
shed on the circulation of religious ideas and on the interaction between the
authorities and the inhabitants of the city. In my opinion the advantage of this
analysis is that it leads to a more nuanced appreciation of Dutch sixteenth century
society. Put in relationship to present-day society, which is burdened by growing
cultural and religious differences and conflicts, and above all by mutual misunder-
standing, such a nuanced attitude is of great importance. It may help to get a more
balanced view of the historical roots of internal relationships, and as a result put
local events in a wider perspective.

S See note 1]



